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This article presents results from two case studies of marginalised housing areas on
the outskirts of two major cities in Sweden. The areas have been analysed through
the lens of glocalisation of the everyday lives. The aim is to illustrate and gain a
deeper understanding of the meaning of, and relationship between, place, gender and
transnationalism. The article contests the simplified image of migrant women in these
marginalised areas as local-bound and isolated. It analyses their everyday lives as
spaces of glocality, with a particular focus on local and global networks, local and
global meeting places, and relationships to local authorities. The aim is to disseminate
new knowledge about the complexities of these women’s lives in a global – local
context, which also has implications for the theoretical concept of glocality. Through
the concept of glocality, the beneficial as well as the negative aspects of these women’s
lives in marginalised neighbourhoods are illustrated.
Keywords: glocality; everyday life; gender; neighbourhood; transnationalism

Glocal lives: international, cosmopolitan or multicultural?
Many people would agree that contemporary everyday life in the western world is ‘glocal’,
in the sense that there are dialectic relationships between global influences and local life.
However, the representations of ‘glocal’ lives are highly class-based, racialised and
gendered. For example, there is a hierarchical spatial scale on which the most privileged
groups are regarded as being the most global, and the least privileged as being the most
local. As such, status, intelligence and success are strongly associated with being a global
citizen, while poverty, misery and narrow-mindedness are features used to characterise
‘the locals’ (Ley 2004). This, however, is a simplified image and it is challenged in this
article. The article is based on two empirical research projects carried out in 2003 and
2008/2009, where expressions and everyday lives of glocality are analysed through a
group of citizens in Sweden who are often described as local-bound and isolated – migrant
women in marginalised areas. Through the empirical studies, this image is contested and
a deeper understanding of the consequences of globalisation into local everyday life in
‘glocal places’ is developed, in keeping with the aim of Sassen (2007), amongst others,
to gain more knowledge about what it is that ‘we are trying to name with the term
globalization’ (Sassen 2007, 3).1
Generally, glocality is researched in relation to international business corporations
or political strategies, while research, which examines glocality within the context of
everyday life, is often overlooked. Based on two case studies carried out in Sweden,
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my intention is to link the concept of ‘glocality’ with women’s everyday life experiences
through an analysis of local and global networks, local and global meeting places, and
relationships to local authorities, and to illustrate the meanings ascribed to local and global
relations in a dialectic way.
The aim is to gain a deeper understanding about the complexities of these women’s
lives in a global – local context. This also has implications for the theoretical discussion
around the concept of glocality. The empirical content lends a more nuanced understanding
to the complexity of these theoretical conceptualisations, and opens them up to new
research questions. Through the concept of glocality, the beneficial as well as the negative
aspects of these women’s lives in a marginalised neighbourhood are illustrated. The
understanding of women’s lives in the under-privileged suburbs can enlarge the discussion
around ethnicity, place and marginalisation, which is important in relation to the integration
of policy practice, planning and local development, as well as labour market strategies.
Different concepts related to transnationalism contain different discursive connotations.
For example, to live an international or cosmopolitan life is something to achieve, while
living in a ‘multicultural’ neighbourhood is often associated with segregated and poor
housing areas. Transnationalism in this setting is not the same as cosmopolitanism. People,
such as migrant workers and refugees, are not described as cosmopolitan. These people are
instead out of place (Roudometof 2005, 114).
The ways in which these women are represented as isolated and local are inaccurate
and carry the risk of subjecting them to further stigmatisation and isolation. There is a need
for a conceptual framing which not only refers to migration, but also to the place-making
that people initiate and engage in. Initially, in this article, the concept of glocality is
framed within transnational migration studies, and thereafter the focus rests upon the
empirical research.
Conceptualisation of ‘open-ended space’: transnationalism and glocality
Globalisation, diaspora and transnationalism are concepts used to frame the human, social,
economic and cultural flows that have always existed, but have become intensified in a
late-modern context with an increased ‘time-space compression’ (Harvey 1990, 284; see
also Massey 2005, 65).2 In the realm of increased globalisation, there is a simultaneous
process of growing interest in both the global and the local. On the one hand, intensified
globalisation has led to a contestation of the meaning of places, with national borders
becoming less relevant, politically, economically and culturally. On the other hand,
alongside this illustration of the global condition, is the increased meaning of place and the
local as a base for individuals’ identities (Massey 1994, 135). This process is sometimes
understood as a reaction, or counteraction, to increased globalisation. Examples of this can
be seen in the growing nationalism and territorial thinking which have appeared in
political agendas.
Crossing national borders and still keeping long-distance contact with countries of
origin, and having families and friends all over the world, is a reality of everyday life for
many (Olsson et al. 2007), and these cultural, social and economic flows change and define
an individual’s perceived or experienced identity. The political discourse on migration
focuses on both aspects of creativity, entrepreneurship and multicultural developments, as
well as presenting examples of conflicts such as language barriers and ‘cultural/religious
clashes’. This contradictory understanding of migrants creates an ambivalent situation
for the migrants who have to organise their lives in relation to both the transgression of
borders and the new nation-state’s demands and expectations.
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Several researchers from different disciplines have engaged with different aspects of
transnationalism (for an overview, see Lewitt and Jaworsky 2007) and elaborate further on
the concept of transnationalism. Initially, transnationalist scholars mainly studied flows
of economic globalisation and new technology. Theories of international migration
developed as a parallel field, with the study of migrants’ journeys and settling periods.
However, the ‘spaces of flows’ were often paralleled by a ‘deepening spatial fixity’ that
understood locality as culturally static; hence, borders were reduced in relation to the
complexity of narratives in relation to the state. In outcomes such as these, Mitchell (1997,
107) argues that ‘the richness and strife of local politics (often related to gender politics) is
thinned or abridged’.
Contemporary transnational research recognises that migrants maintain various kinds
of ties to their homeland while transitioning to their ‘new homeland’, and although
transnational relations do not matter to all migrants all the time, migration cannot be
studied solely from a host country perspective. The interaction between the local and the
global creates a relevant ‘frontier zone’, which demands that researchers go beyond
methodological nationalism (Wimmer and Glick-Schiller 2003). It challenges the
assumption that the nation-state is the natural, logical category for organising social life
(Lewitt and Jaworsky 2007). As such, there is a need to rethink aspects of belonging and
the historical continuity of these processes.
As a concept, transnationalism embraces several different layers of social and
geographical mobility or fluidity. Lewitt and Jaworsky (2007, 131) define transnational
migration as ‘taking place within fluid social spaces that are constantly reworked
through migrants’ simultaneous embeddedness in more than one society’. Transnationalism can, furthermore, be scaled into the bi-local, bi-national and pan-ethnic in relation to
migration assimilation (Lewitt and Jaworsky 2007; Olsson et al. 2007).3 Lewitt and
Schiller (2004) use ‘social fields’ to define multiple interlocking networks that create
ground for an (unequal) exchange of ideas, practices and resources. In today’s global
economy, it is difficult to exclude anybody from transnational influences, even for nonmigrants.
The double potential of ‘transnationalism’ refers to both the strong association of
power through crossing borders, literally and epistemology, and the ‘globalization-fromabove’, as well as the new spaces of hybridity and margins (Mitchell 1997, 101).
‘Transnationalism from above’ (global capital, media and political institutions) and
‘from below’ (local, grassroots activity) provides a framework in which to view
relationships of power (Lewitt and Jaworsky 2007). In this article, I aim to develop the
concept of glocality. I focus on the multiple meanings of transnationalism, paying
attention to issues such as the spatial production of new spaces, hybridity, marginalised
cultures and ‘transnationalism from below’. I illustrate that transnationalism functions
at the level of the neighbourhood, that is, global life cannot be separated from everyday
lives.
Within policy-making there is a tendency to define areas inhabited mainly by migrants
by clear borders. In a Swedish context, these areas are often targets for specific political
programmes.4 There seems to be an urge to draw lines around marginalised housing areas,
to know the limits of political authority and the territories of everyday political and
social policy practice (see Allen and Cochrane 2007; Dikeç 2007). Unfortunately, urban
planning also seems to focus on the borders of housing areas, where local development
concerns the houses and their surrounding yards, while infrastructure and connectedness
between the neighbourhoods is less frequently highlighted. Here there is a collision of
interests and experiences between the political institutions (which relate to territories and
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fixed borders) and the economic, social and cultural experiences (which cross borders and
act glocal). However, places, with a majority of a population with transnational
experiences, could – from their perspective – be interpretated as open-ended spaces
(see Massey 1994, 2005).
This dynamic spatial understanding, according to Doreen Massey, is not to interpret
space as some absolute independent dimension, but rather as ‘social phenomena and space
as constituted out of social relations, where the spatial is social relations “stretched out”’
(1994, 2). This approach to place may reveal different power plays that shape local
politics and possibly even local development. It is in this sense that neighbourhoods
contain ‘lives of elsewhere’ into local ‘assemblages’ (to paraphrase Allen and Cochrane
2007), which interplay with a range of experiences. From the vast research on
global cities and globalisation on one hand, and the focus on the local and place
identity on the other, there is now a growing interest in the dialectic interaction of these
levels.
Glocalisation – a short background to the concept
Before being introduced as a theoretical concept in the social sciences, the term ‘glocal’5 was
used outside academia in the context of media and business in Japan in the 1980s,
specifically as a strategy of marketing products in various local contexts primarily amongst
internet-based media and business. Sociologist Roland Robertson (1994, 1995) first
introduced the idea of glocalisation to social science, in an attempt to make explicit the
‘heterogenising’ aspects of globalisation (in contrast to the ‘homogenising’ aspects of
globalisation).
While the concept of globalisation helps with the act of rethinking macro –macro
relationships, glocalisation helped ‘to alleviate the conceptual difficulties of macro –micro
relationships’ to illuminate that ‘many of the social categories and practices assume a local
flavour or character despite the fact that these products were invented elsewhere’
(Khondker 2004, 3). Khondker points out that ‘glocalisation’ conceptualises something
other than just a hybridisation or synthesis of the macro- and micro-level, and that it
illustrates something more than globalisation as ‘westernisation’.6 Glocalisation
illustrates a twin process of macro-localisation and micro-globalisation, where macrolocalisation involves expanding the boundaries of locality as well as making some local
ideas, practices and institutions global (for example, religious or ethnic revivalist
movements).
Micro-globalisation involves incorporating certain global processes into the local
setting (for example, feminist and ecological movements, as well as new production
techniques) (Khondker 2004, 4). In a more dystopian tone, Bauman (1998) denotes
glocalisation as the reallocation of poverty and stigma from above, and as a product of
globalisation, where the privileged are mobile but the poor are trapped in local poverty.
This interpretation is recalled by many non-governmental organisations (NGOs), which
work glocally to soften local consequences of a global market economy (such as The
Glocal Forum, formed in 2001).7 Such NGOs work to empower local communities
through global cooperation (see also Borja and Castells 1997, 212), and the uses of glocal
perspectives are now common in many social science disciplines.
Within geography, glocality was introduced and used to describe the role of the nationstate in a globalised world economy (Swyngedouw 1992, 1996, 1997). The impact of
globalisation varies under different international and national conditions; however, there
is still a strong presence of states and central governments (Short and Kim 1999, 115).
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Swyngedouw (1996) argues for placing the state on a more central stage, as the nation-state
has to mediate all sorts of conflicts and tensions between new international institutional
forms. A stronger form of national governance, the ‘glocal state’, has become increasingly
important in producing, controlling and supervising social and physical space in relation
to globally induced restructuring. This view contradicts a ‘zero-sum’ conception of
spatial scales – for example, when the global scale expands, the state scale contracts
(Brenner 1998).
Urban researchers have most commonly described the processes of how the global
macro-scale triggers factors and processes locally (see e.g. Sassen 1996); however, the
complexity of the global – local dialectic requires further understanding of the processes
that are operating. Within urban geography, Pacione (2005, 670) defines glocalisation as
‘the process by which developments in particular places are the outcome of both global
and local forces’.8 For urban researchers, the glocalisation process is of relevance in
relation to the labour market, economic activities, and social, cultural and political
processes.
Underlying the research on glocalisation is an understanding of spatial scales as
socially produced; this is not a new concept within geography (see Harvey 1989; Massey
1994), but it does shed light on the dialectic interactions of socially produced scales. The
theoretical ideas of scaling draw, to a large extent, on Lefebvre’s ‘production of space’,
which is extended into the production of scale (see Nielsen and Simonsen 2003).9
However, although research on globalisation/glocalisation often refers to Lefebvre’s
work, everyday life and bodily experiences are often excluded. In fact, Nielsen and
Simonsen perceive the re-inscription of spatial hierarchies in this field of research as a
process of an ongoing ‘scaling from above’. A reason for this could be the attention paid to
the economic aspects, where the city has been addressed as an economic community and
spatial actor (Nielsen and Simonesen 2003, 916– 22; Vaiou and Lykogianni 2004).
Nielsen and Simonsen, however, call for a scaling from below, with a focus on relational
scale sequences, beginning with the body, home, community, urban, region, nation, and
ending with the global. In doing so, scaling from below takes the practices and the
strategies of ‘ordinary’ people and organisations in the city as a starting point.
Integrating the body into a glocal understanding
The bodily urban experience is gendered and racialised. Scaling the body – as the
geography closest in (Rich 1986, 212) – is a starting point of constructing the city;
‘meetings and encounters with different bodies or “strangers” and the emotions such
meetings create, whether these are enjoyment and desire or rather anxiety, fear and
aggression, are part of the construction of the city’ (Nielsen and Simonsen 2003, 918).
Furthermore, focus on the body acknowledges ‘the city as a multiplicity of lived spaces’
(Nielsen and Simonsen 2003, 922). Yuval-Davis (1999) has made an important
contribution to the glocalisation debate in pointing out that citizenship needs to be
understood as a multi-layered construct, including aspects of being local, ethnic, national,
cross- or trans-state and supra-state. This is of particular importance if we want to examine
citizenship in a gendered and non-westerncentric way. Even though the term ‘glocal’ is not
commonly used within feminist studies, related issues are well researched due to feminist
interests in the local, everyday lives, and transnationalism. Women’s association with the
private domain has led to their being perceived as local-bound and place-bound.
One example of feminist use of the concept ‘glocal’ can be found within debates
concerning ‘politics of place’ and local strategies for handling global challenges, where
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Horelli (2002) argues that there is a specific glocal context that has made it possible for
women to develop an intermediary level. This glocal context that women benefit from
consists, for example, of EU and regional funding, equality acts of EU, media and local
entrepreneurship. In Horelli’s words, there is a feminist strategy of working glocally.
In the present article, the intention is to use the concept of glocality as an analytic
approach and not primarily as a conscious strategy; however, it could indeed be developed
further into a future strategy for these women, who as global actors ‘jump scales’
(see Swyngedouw 1998). Understood through everyday practice, the conceptualisation
of glocality sheds light from below on issues of agency, body, borders and production
scales. It is on this level that the everyday power relations which produce space are
happening.
Glocalisation studies of everyday lives at a neighbourhood level have been rather
marginalised, even within gender studies. Furthermore, the social and material placemaking of glocal relations are mainly absent in this field of research, but are mentioned
within recent transnational studies, which discuss the topic of ‘migrants’ place-making
ability and it is shaped by prior cultural intersections in any given place, and how they
are articulated over time’ (Lewitt and Jaworsky 2007, 144). Transnational individual
experiences and local history, in relation to national or municipal authorities’ legal and
policy practices, all contribute to a specific production of space and place. To illustrate
and gain a deeper understanding of the meaning of, and relationship between, place,
gender and transnationalism, this article analyses everyday life through the lens of the
glocalisation of everyday lives.
Suburban women in a Swedish context
The empirical material for this article is based on interviews with (mainly) migrant women
who live on the outskirts of two major cities in Sweden, Stockholm and Malmö. Both
housing areas, where the case studies were conducted, were built at the end of the 1960s as
part of the national Million Housing Programme, which ran between 1965 and 1974.
Neighbourhoods characterised by high-rise buildings were constructed around the major
cities in Sweden. These housing areas were never constructed as social housing; they were
originally just built as flats for rent to meet the demand of an increasing number of lowerto middle-class Swedes that were migrating away from rural regions and into urban areas.
Today, however, these neighbourhoods are inhabited by people of many different
backgrounds and ethnicities. Similar to some (as, for example, the French ‘Banlieue’ of
Paris (see Dikeç 2007), but unlike many other European countries), poor neighbourhoods
are located on the metropolitan fringe, while many inner-cities have been gentrified after
the Million Housing Programme period through intense preservation policies or through
urban regeneration projects.
The connotation of the Million Programme areas in Sweden today is the same as ‘the
Estates’ in Britain, ‘the Projects’ in the USA or the ‘Banlieu’ in France. In media and
in political discourse, these areas are described both as exotic multicultural places with
many different ethnic expressions and as segregated, isolated places with criminal and
other social problems (Ericsson, Molina, and Ristilammi 2002). The social constitution of
the segregation is continuously changing in relation to global, national, individual
economic and political decisions. Therefore, the territorial stigmatisation is not primarily
attached to individuals (who may move out when their personal economic status allows
them), but rather to the neighbourhood itself (Wacquant 2008). The stigmatisation and
spatial production of ‘ethnic places’ contributes to the stereotyping and framing of
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women’s experiences when situated within the margins of major Swedish cities. The strong
ethnic segregation in the housing market is due to structural discrimination within the
nation, which directly affects the ways in which migrants are being directed to certain areas
when they arrive in Sweden (Molina 2001). A recent study showed that discrimination
within the housing market is specifically targeting Roma people and Muslims (The Equality
Ombudsman 2010), and, in general, the ethnic segregation has seen a rapid increase over
the last 10 years (Dagens Nyheter 2009).
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Gender and migration in the Swedish welfare state
Gender issues and migration policy are two pivotal aspects of the Swedish welfare state,
but are seldom connected or interrelated. Within the Nordic welfare states, Sweden has
the highest ratio of foreign citizens (12.4% of the total population). The work-related
migration was common in the 1960s, and from the 1970s onwards, the refugee policies
were liberal compared with other Nordic countries. However, liberal policy has been
reformulated recently, and harmonised with (harsher) migration policies within the EU
(Schierup et al. 2006). Since the 1930s, there has been a strong tradition in Sweden to
promote gender equality; however, this tradition typically excludes migrant women.
As several researchers have pointed out, the rather successful Swedish feminist
movement has not been as successful at including migrant women in the emancipation
process. Instead, they have been rather invisible within the movement (Knocke 1991;
Towns 2002; de los Reyes 2004). As the notion of gender equality is at the core of Swedish
nationhood, the pointing out of cultural differences and ‘risk groups’ amongst ‘immigrants’
as an undifferentiated whole establishes an assumed uniform difference (Keskinen et al.
2009). Prior to the 1960s, while a large proportion of Swedish women worked in the
domestic sphere, more migrant women were in the labour market than outside it. However,
in the 1970s, when women as wage earners became the (Swedish) norm, migrant women
became associated with the private and domestic. Consequently, the image of migrant
women as dependent, suppressed and isolated emerged, whereas previous images of
migrant women had seen them as being ‘different’; later representations identified them
with ‘the old and traditional’.
This shift in discourse was due, in part, to the fact that many migrant women were
shifted to the low-waged labour market, or became unemployed. Instead of noting this
discrimination within the labour market, these women were regarded as being suppressed
by ‘their men’ and their cultures (de los Reyes 2004, 198). A fundamental problem
with this position is the reinforcement of migrant women as the ‘Other’ and as different
from ‘Swedish women’. The lack of integration between gender and postcolonial aspects
becomes visible in relation to integration policies, as very stereotypical ideas of migrant
women are often being reinforced (Listerborn 2005; Grip 2010). For example, within
integration programmes the inhabitant’s main problems are often defined as difficulties in
finding employment due to poor education and a lack of Swedish knowledge. The women,
in particular, are regarded as in need of help and support. How these women are perceived
is visible in the labour market projects; cooking, baking, textile work, children, etc.,
something that probably few Swedish women would accept to do in such a project. As
such, it could be argued that studies that do not acknowledge the level of denial, and/or
lack of understanding of gendered ethnic discrimination and racism, may find that their
analysis of gendered relations is somewhat distorted (Keskinen et al. 2009).
Sweden, just as other Nordic countries, is often perceived as being outside global
colonial histories.10 A colonial mind or white supremacy, however, is not only linked to
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colonised land, but rather to ‘complying with colonialism’ (Vuorela 2009), which is being
expressed, for example, by a ‘subordinated inclusion’, where migrants get formal
citizenship rights, but are still being discriminated against in most political and social
spheres (Mulinari and Neergard 2004). The ‘welfare state nationalism’ illustrates the
patronising good will that dominates the authority’s treatment of migrant women, alongside
more (hidden) crude discrimination and racist expressions (Keskinen et al. 2009).
To understand situations beyond the superficial acknowledgement of women in a
segregated suburb, we first need to investigate the meanings that intersect constructions
such as gender, ethnicity and place. Different ethnic groups experience discrimination
in different ways. For example, recent studies of young migrant women (or second
generation migrant women) provide nuanced discussions in relation to gender, social class
and ethnicity, such as Latin American (Lundström 2007), African (Schmauch 2006) and
where class and intersecting power relations create specific roles and identities for
different individuals (Ambjörnsson 2004). Individuals who look ‘the least Swedish’, for
example, Africans, and/or those who wear Islamic symbols, for example, Muslim veils,
are more exposed to discrimination and racism (see Schmauch 2006 for further
discussion), whereas migrants from Balkan, Iran or Latin America seem to be less
targeted. This illustrates a preferential stereotyping of race, culture and gender relations.
Ethnicity (as something ascribed to a person in a specific context due to the stereotypes
and ideas of the surrounding society) can be reinforced by living in a strongly defined
glocal setting. Ethnicity appears in relation to how other people treat you. This is not to
deny the existence of cultural differences, but rather to say that all of us, not just those who
have migrated, belong to different cultures.
Living in glocal places
Both Husby – northwest of Stockholm – and Rosengård – east of Malmö – belong to the
Million Programmes. Husby is located along the metro-line, and therefore slowly
becoming a more attractive area to live in. Rosengård, however, is still struggling with its
reputation of social problems and conflicts. Husby houses 11,500 people and more than
half have a foreign background. The threats of gentrification processes through an ongoing
urban regeneration project have caused concern among the citizens in Husby, who started
a social movement called ‘Husby Unite’, in order to protect their interests of staying put.11
Approximately 22,000 people are living in Rosengård. Eighty-six per cent have a foreign
background, and of the total population, only 39% are employed. Rosengård consists
of several different smaller areas with various forms of housing. The area of Herrgården is
the poorest part of Rosengård and has a high degree of unemployment and the highest rate
of child poverty in Sweden. Approximately 4800 people reside in Herrgården, 96% are of
foreign origin, 16% of the adults are employed and 47% of the population is under 18 years
of age.12 Herrgården can be described as a transit area, where people arrive as refugees or
otherwise, but leave as soon as they find employment. The real estate in this area is rented
out but barely maintained until recently, when a media report was broadcast in 2009 about
the living situations of the people residing in this area. Herrgården is often the scene of
arson attacks and clashes with police forces, and this reputation negatively impacts upon
the area of Rosengård as a whole. The gap in time between case studies and different
geographical settings still illustrates a continuity in the making of peripheral subjects, as
women’s stories illustrate similar experiences. However, the women in Husby expressed
fewer experiences of being marginalised from the labour market, which is also evident in
the increased employment rates since 2003. The area of Husby has also been less targeted
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by media, as no major conflicts have appeared here, and which may also affect how the
women of Husby perceive their neighbourhoods.
The first study was conducted over an eight-month period in 2003, when 18 women of
different origins and professions were interviewed in Husby. The women were mainly
from Iran, Marocco and Somalia. The interviews were aimed at understanding the
meaning of place for identity-making in an increased globalised world. The women talked
freely about friendship with others who transgress ethnic borders, about networking, the
meaning of places and about their everyday lives in Husby as a glocal place. In addition,
the interviews illustrate local engagement, the meaning of local support programmes and
future visions for Husby. These women all gave valuable insights in relation to how social
lives in the neighbourhood interrelate to other places, such as their homeland or countries
where relatives and friends live (Listerborn 2005). In the second study, carried out in
2008/2009 in Rosengård, four focus group interviews were conducted with 15 women,
who were studying Swedish language at that time, and a further eight interviews were held
with women, who were active in local women’s organisations. The initial aim of this study
was to understand their relationship and communication with the local authorities and
local politicians, as well as studying the everyday life of women from a transnational
perspective. The interviewees were mainly from Iraq, Palestine, former Yugoslavia, Iran
and East Africa. In this study, the consequences of living a glocal life became illuminated
as their everyday lives often illustrated a conflicting relationship between their described
situation and the expectations from local authorities. From the start, both studies were
financed by the Swedish Research Council for Environment, Agricultural Sciences and
Spatial Planning (FORMAS).
The interviews were carried out in Swedish and a semi-structured interview dialogue
was utilised. Interviews were conducted in places suggested by the interlocutor, such as the
work place, school, home, or in cafés. Initial contacts were made through local (ethnic)
associations, schools and local support projects, and later on through further
established contacts and tips. The interviewees are not a representative sample of women
in these areas; instead, they cover different experiences that may lead to a more in-depth and
nuanced understanding of what it means to be a migrant women living within a
marginalised area of Sweden. Most women were genuinely interested in giving their
perspective on their neighbourhood and in sharing their experiences (especially in the
focus groups) of who had the least contact with the labour market. My initial interest was
the locality and place-making processes. Glocality was not the initial starting point of
these studies; however, it became a prominent discussion topic within interview
discussions as it was often used by women to contextualise their experiences of everyday
life in Sweden.
Being a researcher, and not living in these areas, may have increased the difference
between an ‘inside’ and ‘outside’ perspective. This starting point may illustrate my own
localness as born and raised in Sweden, even though I grew up in an area where people
emigrated to from different parts of the world. This research, however, aims to deconstruct
stereotypical understandings of migrant women, and highlights how new social spaces are
being produced in light of transnational migration. These glocal places and lifestyles are
influencing both migrants and non-migrants, and the differences that are being constructed
along racialised and gendered stereotypes are the main target for this research. There is
always a risk when research is trying to understand the ‘Other’ (the non-European, white,
etc.), especially if this ‘Otherness’ is used as a base for policy-making (Keskinen et al.
2009). However, this research is not about ‘them’, rather it is about ‘us’ – living in Sweden
today. In political debate, as well as research, migrants are still both over-represented and
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under-represented. Migrants are over-represented as a social phenomenon, often being
defined as a problem, while, at the same time, migrants are under-represented when it comes
to political influence, or illustrating their own life situation. Diken (1998, 2) argues that by
shifting the migrant from the ‘object’ to the ‘subject’, the ‘us –them’ relationship can be
illuminated, and accepted truths can be challenged, which has also been my intention.
Case studies often raise the question of how specific or general results are. A
comparative study with another area, not dominated by migrants, would reveal similarities
and differences that could work against the stigmatisation of these marginalised housing
areas. However, there is a danger in targeting these areas, as there is often a knowledge gap
between the inhabitants and politicians/debaters, who typically like to discuss these issues
rather than visit them in person. By illustrating the social production of space on a larger
scale, the social construction of nationality can be illuminated. The transcribed interviews
based on the semi-structured narratives have been analysed through three main points of
focus: the dialectic relations of local and global networks, local and global meeting places,
and relationship to local authorities. This hermeneutic approach opens up a new space for
debate in re-reading the interviews, and provides a more in-depth understanding of glocal
lifestyles. Through understanding women’s social relationships – privately, socially,
related to labour market and to local authorities (schools, social service, housing
companies, unemployment advisors, etc.) – their geographies are revealed. The
interpretation of this data is based on the researcher’s theoretical base in feminist and
postcolonial perspective.
Networks: local and global lives
Both local and global relations exist simultaneously and they shape glocal places
physically as well as socially. This contradicts the idea that it is primarily the ‘poor’ and
marginalised who are trapped in a specific place, due to a lack of travel opportunities
and/or cultural circumstances, while the rich and prosperous ‘cosmopolitans’ travel
between metropolitan cities around the world. People living in nationally segregated and
marginalised housing areas may be included in social networks that go far beyond national
borders. At the same time, in the local neighbourhood, where people establish relations
and contacts, the everyday lives also include important networks. Lack of knowledge of
how people establish themselves in a place, with all its complex global –local relations,
implies the risk of poorly focused assistance programmes and local development plans.
The potential of networks, especially those between women, is often neglected in local
help programmes, and as a consequence the local authorities, for example, ignore the need
for local meeting places for women wanting to further develop community networks (see
Listerborn 2008). In both Rosengård and Husby, women talk very warmly about their
international neighbourhoods, as it makes them feel welcomed, friendly encountered and
safe. For example, Muslim women, especially, feel safe in Rosengård, while often not in
other ‘Swedish’ areas, of Malmö (Sixtensson 2009). Two women, both Muslim, one born
in Iraq and one in former Yugoslavia, discuss their neighbourhoods in Rosengård:
O: I love where I live. I love this place. If I would not, I would have moved away a long time
ago.
R: You know everybody out here. We are like a big family altogether.
O: And, you know all your neighbours, most of them. So if you see somebody who looks
unfamiliar, you surely know it is visitor, not from here. That is obvious. Most of the time
you have good relations with your neighbours and after a while you begin to visit each
others in your homes.
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In Husby, some women mentioned how much more lively their neighbourhoods had become
since more peopled migrated there, explaining that they now saw more people on the square
talking to each other, and there is now a richer selection of food. The number of local
organisations has also grown. Many important meeting places were mentioned, but the
interviewees also said that there was a feeling of isolation, and a lack of places to come
together. Husby was described as a little village, forgotten by the rest of society. Husby had
become an enclave of tolerance to different cultures, which came as a relief to many of its
people, who also described it as an emancipating experience. For instance, some
women used the phrase ‘Husby atmosphere’, which related to a feeling of local safety and
well-being.
This atmosphere, however, has been threatened by the regeneration plans, where the
city planners intend to upgrade the area. The citizens in Husby feared that this would
include ‘the sell out’ of rental flats, leaving them with no choice but to move to another
neighbourhood further away from the city centre. Many people had grown up and gone
to school in Husby, and then continued to live there with their own families. As a result,
strong social networks have developed between people over the years. Together, women
had started different activities that they felt a need for, including a Muslim day-care centre,
a women-only fitness group and forums for discussion and seminars, where women could
come together to discuss common interests. However, at the same time, as these borders of
ethnicity were being crossed, many people chose to socialise mainly within their own
ethnic group. As Peach (1996) pointed out in ‘good segregation, bad segregation’, ethnic
enclaves can be a strategy for carving out one’s own ethnic space or cluster within society
(see Bevelander, Hagström, and Rönnqvist 2009). As such, these clusters make it easier to
find employment, to organise childcare, to acquire information about society or housing
and to create a base for specific ethnic food stores. The Husby study revealed that both
types of local networks are needed – the intra-ethnic network is needed to create a base
and a feeling of safety, and the crossing of ethnic/nationality borders is needed to develop
the local place.
In Rosengård, the community does not seem to be as strong as in Husby, partly because it
is a much larger area, with sub-divisions around minor yards. The schools do not have very
good reputations and many parents (up to 30%) place their children in schools outside the
area. Even though many women thought the reputation of Rosengård as a dangerous place
was unfair; they were unhappy with the lack of facilities and effective social service
assistance in the area. Criminal gangs were mentioned by several as a threat to the area, even
though the police were often criticised for being either too violent or too lenient. At the centre
of Rosengård, there is a covered building complex, which hosts some retailers, a library and a
restaurant, but does not function as a meeting place for women. Men, however, tend to meet
in the existing café in the shopping centre, or in the library. For women, the playgrounds in
summer became sites of meetings and networking, and for some, language schools for
adults were important social places. Compared with Husby, local ethnic or
international organisations (for example, the Organisation for International Women in
Malmö) and the main mosque were more frequently mentioned in Rosengård as important
networking places. The mosque did not seem to play a major role for most of
the women; however, it could be argued that this is due to a lack of support towards the
women of this area.
Regardless of whether migration was voluntary or forced by war in their home
countries, most migrants keep in contact with their country of origin (Olsson et al. 2007).
This contact is maintained by various means. Some people visit their home country, while
others, for various reasons, cannot keep their relationships alive through the phone and
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media. Contacts with home countries may also go via friends and relatives that have
also moved to other countries, and so the network often grows to become worldwide.
These international relations make many of the inhabitants of Husby open to the idea that
their children can live and study in many parts of the world. Mira13 illustrates this
relationship:
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I go to Morocco every year, and I am usually away for two months. So I travel a lot. I have
relatives there and I have relatives here, but my children need to go to my country to get to know
the family and the language. I have my country as a holiday destination, but here I live my
everyday life. Many people ask me whether I will move back, but I have not planned to do so yet.
Maybe when my children are older, but they were born here, and there they would have to start
from the beginning again. That would be hard for them. They will study here and after that they
can decide for themselves – if they will continue studying here or in America or in Morocco.

It is important to Mira that her children keep their relationship to Morocco alive, as many
Swedes maintain their relationship to their place of origin in the rural parts of Sweden
through their summer cottage. She has no plans to move back permanently, but where the
children will live is up to them. For Mira, as for so many others who have migrated, the
world is open, and the confidence that you can create by living in different places around
the world gives a geographically and socially open mind. When mothers in Husby talk
about the future of their children, Sweden is neither the only, nor the obvious, alternative
to them. The view of these women as isolated does (in this context) appear to be incorrect.
Young people who grow up in Husby are used to having friends from all around the world
and they speak many languages. According to Lotta, a Swedish teacher who works with
teenage girls in Husby, these girls have, on the one hand, a strong connection to Husby,
while, on the other hand, they have the whole world as an arena; however, at the same
time, the rest of Sweden remains unexplored. Lotta said:
I find these girls exciting. They have relatives all over the world. Going to America for
the summer is nothing to them – going to Germany is like going to Södertälje14 for us.
Many have relatives all over the world, and they go to visit them. Their view is that the world is
not so big. They go to their home countries if they can – Eritrea, Morocco . . . Their view of the
world is much more healthy than many Swedes. The girls often speak three or four languages.

The competence and experiences some women bring to their neighbourhood are rather
impressive. Sura in Rosengård gives her background:
Ok, my education! I studied sociology in Cairo University, that’s where I started . . . then
I studied sociology in Prague, as well as in Hopkins University in the USA – sociology and
population and management, and then I have this course from Ahmedabad in India, also in
sociology as well as management and family planning, and then income generation and job
seeking and these topics . . .

Even though she is overqualified for the work she has today, she believes she has an
important role to play while working with women who need her help. The meaningfulness of
these local networks plays an important role in her choice of staying. Within the glocal
context, a certain degree of individual freedom and independence is created, which cannot
easily be exchanged with any other place. Several of the interviewed women confirmed this
specificity of the lived space, and the importance of the new social meaning that a glocal place
can bring.
These insights in the social production of space illustrate an open-ended spatial
interpretation of place-making processes. Theoretically, Ley (2004) argues to strengthen
the notion of human agency within globalisation discourse in order to overcome the
simplification of the binary relationship between the local (difference) and global
(sameness). This potentially has a gendered dimension of the local as feminised and weak,
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and the global as masculinised and powerful (Freeman 2001). Migrants living in glocal
neighbourhoods are often made powerless when described as segregated and isolated
in their localness due to lack of integration, but at the same time hybrid cultures often
challenge and destabilise the local and traditional (Ley 2004). ‘The destabilization of
linear and/or essentializing narratives has been an important first step toward opening up
alternate ways of theorizing subjectivity and the social’ (Mitchell 1997, 108). Therefore,
space that is understood as a ‘simultaneity of multiple trajectories’ calls for ‘a relational
politics for a relational space’ (Massey 2005, 61).

Local meeting places
A pivotal aspect of place-making is meeting places. For women living in marginalised
housing areas, the need for local meeting places may become even more important, as they
often feel excluded and unwanted within certain parts of the city. Husby, as a place where
everyday life happens, can be defined as a clearly geographically distinct neighbourhood,
around a metro station. The surroundings are green fields or motorways. The five-floor
residential houses surround a clearly marked square that contains shops and local services,
and a fruit market operates on a daily basis. Several places function as everyday meeting
places, such as homes, the square, shops and the underground metro. In summer, the
surrounding green areas provide space for games, sports and barbecues. The square, in
particular, was mentioned during interviews, and when I passed the square with an Iranian
woman (Nalin) from Husby we could only walk a few metres before she had to stop and
engage in small talk with another community member. Nalin’s initial decision to move to
Husby was encouraged by another Iran migrant, who was residing in Husby at that time.
Nalin pointed out that Husby is often called Little Teheran because of the many refugees
from Iran, and its Iranian food stores, restaurant and travel agencies:
I am pretty social and when I come out, everybody says hello – my mouth gets dry . . . I love
this part of living here when people know each other.

The square has an important social function, and many people pass it several times each
day. The outdoor food markets near the two underground stations also provide an obvious
place to stop and talk. Mira (from Morocco) describes the social life in Husby:
It is a small centre here, so you do meet. In springtime we meet in the green areas outside
Husby. It is really nice – everybody goes down there and has a coffee and there you get to
know everybody. So in Husby we do know each other. You can immediately see when
somebody is a stranger . . . in 1985 it was very calm here. More Swedes than migrants lived
here, and then it was more like ‘hi and goodbye’ if you met somebody on the square; you did
not have that special contact. Because now – if you meet somebody – a neighbour or a friend,
you stop and talk for at least fifteen minutes, so that you feel that you have some time together.
Now, when the Swedes are gone, a group of migrants are left – and they socialise very well.

Imam, born in Somalia, confirms:
It has become more lively, in a good way. When we moved here there were not so many
immigrants, some Eritreans and Arabs, but not like now . . . Before, when many Swedes lived
here, it was in some ways more boring . . .

These everyday meeting places benefit from the density of the built environment; people
are easily recognised. However, these are meeting places in mobility – along the paths on
the way to and from homes, shops, day care centres or the underground. When it comes to
sitting down and talking, the spaces of Husby become much more gendered. There are
restaurants, pubs and a café in Husby; most of them are lunch places, but a few are also

Gender, Place and Culture

303

open in the evening. None of these places appeal to the women. Several of the interviewed
women regarded these places as male-dominated; the café, in particular, was perceived as
a male place.
Mira says:
I don’t sit in Husby and have a coffee or meet friends. I always go to Kista with my friends –
after work I go to Kista. Husby I only use when I buy food, or go to the dentist, but not
otherwise. There is nothing here, it lacks cafés, youth places, any place to sit and have fun with
your friends. The only things here are pizzerias, and the restaurant is too smoky, more for the
people who are older . . . I have never seen women sitting with friends and having a coffee in
Husby. They go to Kista, because there you can sit in peace and quiet. Because here, there is
only one café and if you sit there – sometimes I go there to buy a cake – if I go there, I will
stink of smoke. Many have allergies and women don’t like smoke.
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The smoking becomes the signifier differentiating men, from women. Sarah, a working
mother from Somalia, wants to make use of the café while other women do not feel welcome:
I have never seen a woman sit there [at the café], it is only for the men. I work actively in the
Somali national organisation and one night when we were having a meeting we came to
Husby and I said – ‘there is a café which is open’. But no women had ever been there, not
even women from other countries, it only belongs to the men, but I said: ‘we can sit here’.
But then the others said: ‘no, can’t we go somewhere else?’

The women described the café as being smoky and occupied by men. Even the restaurants
were portrayed as unattractive meeting places for the women. Sarah sometimes goes to the
pizzeria and buys a pizza to bring home, but she has never seen a Somali woman sitting
there and eating a pizza. The women feel that the cafés have been taken over by men, and
often feel as though they are being observed by men while entering into places such as the
café or pizzeria. Therefore, it is easy to understand why Kista, another housing area, only
15 minutes’ walk from Husby, was the preferred place for women to visit. Kista is known
as the ‘Silicon Valley of Sweden’, due to its high-tech industries. It also contains one
of Sweden’s biggest shopping centres, which includes a food court and cinemas. The
architecture of Kista is totally different from the five-floor concrete buildings of Husby; it
includes one of the highest glass towers in Sweden, which was built to represent the latemodern industry and knowledge centre. People from all around the world work in Kista,
but they do not live in Husby. With the Kista centre so close, it was of course natural to go
there to shop or have a coffee. But while Husby is ‘multicultural’, Kista is ‘international’
and ‘cosmopolitan’, and cosmopolitanism has been seen as a manifestation of mentality
amongst the middle and upper classes (Roudometof 2005). The relationship between Kista
and Husby was illustratively described by one interviewee, who said: ‘I say Kista is
Manhattan and Husby is Harlem!’ Nalin confirms this distinction and says about Husby:
If I were Swedish I would not [imagine moving] here, because it is so dirty. There is nothing
wrong with the people, but the area is dirty . . . For each immigrant who moves in, a Swede
moves out.

Sarah goes to Kista three or four times per week to buy items such as clothes or food, while
Mira goes there almost every day. The different uses of cafés and restaurants could also be
because the women would rather go to places where they can bring their children, and then
of course a smoke-free outdoor place is better than a smoky café in Husby. The selection of
shops is also bigger in Kista and there is less social control. In Husby, it is easy to be
recognised and there are places for women to meet in between their daily chores, but they
lack places where they can feel at ease and enjoy each other’s company without being
subject to public scrutiny. They need these places to exchange information, to break out of
their loneliness and to be able to occupy space without the interference of men. The women
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are appropriating Kista for their glocal life because in their opinion the glocal life in Husby is
highly gendered. Gender is an important aspect of women’s use of public space, especially
related to issues of fear (see Valentine 1989, 1992; Day 2001; Pain 2001; Listerborn 2002).
In Rosengård, the lack of meeting places becomes more prevalent, as one woman in a
focus group says:
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Here there is nothing, no meeting places, nothing. All the neighbours are good people, we
know each other and say hello, but there is no place to meet to get to know each other better.

Especially for their children and teenagers, there is a great lack of places to go in the
evening, even though Rosengård as such has more activities and services for youth than an
average housing area. The number of youth, in relation to overcrowded home conditions
and a poor economy, creates a great demand for activities that are free of charge, which the
city finds difficult to meet. Women’s organisations play a pivotal role for women in the
area, but sometimes there is difficultly finding time to participate in activities at certain
hours. For example, Fatima, who started a woman’s organisation in the most deprived part
of Rosengård, argues that there is a huge lack of places for women:
It is really, really bad. There are no meeting places for women. There is health care and in
relation to that, there is a place for elderly women to meet. But younger women do not want to
go there since they do not have the same needs. If you go to the (shopping) centre there is a
pool hall, where only men go, there is a library, with a room where you can eat – only men go
there, the youth club only appeals to boys – I see no woman who feel comfortable or feel that
they belong there. Therefore I argue that it is really, really bad and that the women then do not
get relevant information in first hand.

Fatima argues further that women become very dependent on men, husbands and sons,
who may get hold of important information, but sometimes misunderstand the content.
This is especially troublesome when it regards issues of women’s health, education and
leisure. In instances such as this, the glocal experiences of being a migrant are not always
positive. Discrimination and gendered racism are also a part of glocal lives, something that
becomes even more evident in the women’s relationship to labour market and authorities.
Spaces on the margins can be understood as a privileged location from which to make
consequential interventions in hegemonic narratives of race and nation, as expressed, for
example, by hooks (1984) and Bhabha (1994). ‘Transnational from above and below’
means to capture the class differences within transnational categories, but here there is a
flux in meaning between methodological aspects and actual power relations. The
celebratory representations of ‘transnationalism’ or ‘hybrid subject positions’ often tend to
ignore powerful oppressive socio-economic forces underlying the changes and the
situations that people are caught within (Mitchell 1997, 109; see also Sassen 2001). This is
an ambiguous situation with underlying power relations, which often puts non-European
immigrant women in the West in a negative light. However global their lives are, they are
not included in the globalisation discourse, but rather positioned within the discourse of
the excluded local. These are the less beneficial aspects of glocal place-making.
Relationship with local authorities
Paradoxically, many women are included in global networks, while at the same time
excluded from relevant Swedish networks. Being unemployed and in need of social support,
many women described an unwanted dependency on local authorities. Several women
mentioned a sense of being discriminated against and they expressed a feeling of being
vulnerable. Interviewees spoke about the lack of maintenance within their housing area, and
about how children and adolescents lacked the opportunity to pursue decent hobbies or
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occupations. They claimed that the area was declining at the same pace as the Swedes were
moving out, and they felt that no more money was being spent on the area. In Rosengård,
several women actively involved in organisations shared their experiences of not being
heard: ‘they may listen to us, but as they leave the meeting they throw the notes in the bin’, or
‘they do not really listen. They try to please us . . . if there is an evaluation that needs to be
done, something their boss wants, then they are alert when they want something from us’. As
a result ‘nothing happens and people do not want to waste their time with them [civil
servants]’. Furthermore, they were convinced that their schools, health care and other
services were less developed than in other parts of the city. As a result, many women tried to
find health care in other areas of the city, or from their original country of origin.
In the labour market many women experience exclusion. A woman wearing a veil
argues that the discrimination against Muslim women within the labour market excludes
them from work, which results in making them more economically dependent on their
husbands. Unemployment, however, is often interpreted by civil servants and politicians
as a domestic problem and these women experience further discrimination, as they are
frequently told to rely on their husbands, stay home and not work:
I believe that most parents want to work, but for migrant women, especially us who wear a
veil, it is much more difficult to get into the labour market. So we, we will have to settle with
that our husbands [sic] to find a job and help him to support the family.

In the past, project initiatives have begun, but many have been shut down due to a lack of
economic support and/or location. In Rosengård, large investments in programmes that
assist migrants are often unsuccessful because the council fails to complete the projects
with tangible results and changes. Money is spent on interviewing people living in
Rosengård about their needs and wishes, but when the time comes to implement changes,
there is often insufficient money to proceed with the project. This lack of professionalism
and planning only aggravates the relationship between the inhabitants and local area
management. At the same time, politicians and civil servants feel that people in general,
but especially women, are not active and/or visible within local spheres (Listerborn 2008).
The migrant status of women in Sweden restricts their ability to form and establish
better living conditions. Migrant women try to create ways of living that function within
these new locations – the multicultural suburb. However, they often feel excluded
and discriminated against by the surrounding society. In striving to make a decent living
within the margins of the Swedish society (which labels them as local and place bound),
their links back to their countries of origin and to friends all around the world can be of
great support. As Lenz and Schwenken (2002) illustrate, migration is complex and multidirectional. Through one’s working and private life, the realities of different places
overcome a dual logic of living here or there. Furthermore, Lenz and Schwenken (2002)
argue that the existence of transnational social spaces is crucial for organisational
processes, including feminist networks.
In the case study in Husby, Somalian women spoke about how they became aware of
their own social positions and discrimination as they compared and discussed their life
situations with other Somali women living in Canada or the USA (who they believed to be
much better off than themselves). On the one hand, living in a glocal place may lead to
being socially marginalised and excluded, while on the other hand, place-specific context
adds to their understanding of their own situation. It is a knowledge often neglected by the
surrounding society that only sees the localness, while not understanding the complexity
of the social spatial relations that stretch out around them.

Downloaded by [Malmö högskola] at 06:49 10 June 2013

306

C. Listerborn

Glocal networks as empowering strategies
Glocal lives are complex and diverse. In this article, some everyday experiences have been
illuminated, which are played out in neighbourhoods shaped by a spatial discourse of
‘Otherness’. Women’s lives are framed not only by the place they live in, but also by their
relationships to local authorities and their own local and global networks. However diverse the
migrant community in Sweden is, many women recall similar experiences of discrimination
in relation to where they live in the suburbs. Many migrants move to these areas not by choice
but out of necessity (see e.g. Molina 2001); however, the glocal place-making processes can
include some positive experiences, which is evident in the level of solidarity that is felt
amongst migrant women across various ethnic and cultural backgrounds.
The women’s stories relate to the parallel process of being attached to place, while at
the same time being involved in global networks, which underlies their open-ended spatial
understanding. The globalisation from below and globalisation from above is played out
within the women’s life worlds as they negotiate everyday matters (Lewitt and Jaworsky
2007). The glocal level is not simply an assemblage of live experiences and contacts, or a
twin process of micro and macro, but rather an illustration of how global power relations
come to live through processes within a specific context.
A static view of women and migrants, from non-western countries, is represented by
national and municipal organisations that regard these women as isolated and local. The
local lives of the women interviewed are defined by a nation-wide dominant discourse and
understanding of gender and white supremacy, and these are the kinds of power relations
they have to negotiate in order to enter the labour market and establish themselves. Within
local, glocal neighbourhoods they often find shared experiences of discrimination and
support, but they often find it difficult to establish these supportive and social networks due
to the lack of physical meeting places. Within the global networks that include women,
other power relations operate, sometimes supportive in their emotional character,
sometimes demanding and exclusive. Gender relations change within different sociospatial relations, and the national understanding of these women as oppressed and isolated
is ‘blind’ to the complexities and intersections of ethnicity, gender and space.
Globalisation can be understood as a discourse – ideas that construct global geographies,
which are often celebrated as creating economic growth driven by neo-liberal elites. Through
scaling from below, a new agency is revealed, which also acts within global arenas, but does
not act within the same discursive framework as the ‘global jet-set’. This geography begins
with the scaling of the body – gendered and racialised – and continues through the levels of
the home, the community/neighbourhood, the city and the nation, through to the global
level. These case studies show another discursive reference in the construction of different
strategies of urban development (see Nielsen and Simonsen 2003, 922). The neighbourhood
has been the geographical scale in the case studies presented here. There is of course a risk in
not including the larger scale of surrounding areas. However, the aim of this article is to
illustrate the complexities and social production of glocal places at the neighbourhood level,
while these places are, at the same time, intertwined with power relations outside the area.
These relations are based on, for example, global and national economic and political
decisions, not to mention migration policies, which have not been developed further in this
article.
This article is based on two case studies at a neighbourhood level: the concept of
‘glocality’ is linked to women’s everyday life experiences, and to illustrate the meanings
given to local and global relationships in a dialectic way. Through expanding glocality
studies with stories from below, new knowledge about the complexities of these women’s
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lives in a global –local context is being developed. This has implications for the theoretical
discussion around the concept of glocality, which aids in providing a more nuanced
understanding of the complexities surrounding gender and transnational theory, and as
such these theoretical aspects also have implications for planning practice.
Many Swedes would describe areas like Husby and Rosengård as being
surrounded with invisible walls and would say that women, in particular, tend to stay
within them. This local-boundedness is, however, only half the picture. As this study has
shown, there is a simultaneous process, in which women are closely attached to their
locality, while at the same time they are establishing strong global networks that are
outside of Sweden.
The ‘glocality’ of these women’s lives is also a reason for not always being so engaged
in the local neighbourhood, as their engagement may lie elsewhere. If planners are
unaware of this situation, they will find it hard to understand the geographical life worlds
of these women, which are not just local or global, but glocal. This open-ended space is
being limited through a non-relational spatial policy where policies create limits around
specific glocal parts of the city. Furthermore, housing areas built during the Million
Program were built to fulfil the needs of citizens at that time and not for the glocal life that
has since developed. Glocality takes physical form when people settle in specific places,
through shops, restaurants and social organisations. In these neighbourhoods, spaces for
meetings and leisure activities for youth were originally planned, but during the years
these locales have been turned into small shops or other businesses, and consequently the
spaces for social needs have been turned into places for commercial purposes in order to
fulfil the urge for services in the area, which, in turn, leaves the social needs of today’s
communities unfulfilled (see Olsson 2008).
The spatial limits of design in relation to glocal lifestyles become evident here. Many
women experience a lack of meeting places within their local environment and they often
feel isolated and excluded when trying to earn a living. People can, through their global
networks, get new ideas, perspectives and contacts. ‘The suburb’ as a place gives them
social closeness, but this closeness can also be counterproductive when they want to
develop their lives in a way that extends beyond the borders of their imagined localness.
These difficulties must also be acknowledged. In the context of planning and municipal
support programmes, this theoretical approach could help to reveal misunderstandings and
conflicting interests, and lead the call for a multiplex urban development with new
strategies.
In postcolonial theory, as well in feminist theory, there is a refusal to separate theory from
the lived experience. Knowing reality from the ‘wrong side of the tracks’ must also be
acknowledged and remembered, and added to political planning agendas (see Sandercock
1998). Hybrid cultures are a great resource for Swedish society because they create new
possibilities both economically and culturally. They convey alternative ways to solve
problems, they make societal weaknesses visible, they establish international contacts and
networks for starting different businesses, and they bring in knowledge of languages and other
life experiences. However, if these aspects are to be developed, then new physical spaces are
needed where these activities can take place – and these places must not exclude women.
This glocal perspective could also be the source of a new feminist approach developed by
women living in the margins within a specific kind of transversal politics (see Velásquez
2007), and where transnational migration and glocal place-making could provide new
openings for questioning hegemonic notions of gender and gendered lives (Pessar and
Mahler 2003). Here in lies the strategic potential of living glocal lives. As Massey (2005, 77)
argues, increased globalisation ‘is the very promise of a future-to-come . . . It is the latter
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proposition which allows those who are not “yet” integrated into this single globality to be
figured as backward, as still temporally behind’. By integrating local and global place-making
processes, even people who sometimes, through economic circumstances, could not afford to
travel, become visible as global subjects. As a complement to the conceptualisation of
transnationalism, glocality strengthens the place-related aspects and initiates further research
on, for example, comparing differences and similarities in place-making processes within
other neighbourhoods, the meaning of glocal life styles for creating social stability, and the
impact of national policies on transnational experiences, to mention a few.
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Notes
1. In the Southern Theory: The Global Dynamics of Knowledge in Social Science, Raewyn Connell
critiques the northern bias of interpretations of the global periphery and argues that the concept
of ‘globalization’ is misleading. She claims that we do not have well-developed concepts for
understanding the power of periphery– metropole relations or the complexities of the periphery.
From this point of view, the concept of glocality would not be a suitable concept to understand
global social relations. Although the critique is relevant, I will argue that within a spatial
theoretical framework the concept can be useful.
2. In relation to the theoretical and philosophical complexities of understanding space as discussed
by Harvey (2006), this article in general departs from Lefebvre’s dialectic spatial understanding
between spatial practice, representations of space and representational spaces/lived spaces.
3. According to Lewitt and Jaworsky (2007), terminology close to transnationalism, such as global,
international or translocalism, does not clearly distinguish various concepts.
4. The concept of ‘utanförskapsområde’ [areas of social exclusion] was formulated by Folkpartiet
(The Liberal Party) and is defined through an index of migration, education, employment, etc.
These areas are then targeted with political programmes.
5. In Oxford Dictionary of New Words (1991, 134), the term is understood as being ‘formed by
telescoping global and local to make a blend’ (in Robertson 1995, 28).
6. Khondker is specifically referring to Ritzer’s The Globalization of Nothing, 2004. Khondker
proposes five interpretations of the concept of glocalisation: (1) diversity is the essence of social
life; (2) globalisation does not erase all differences; (3) autonomy of history and culture give a
sense of uniqueness to the experiences of groups of people whether we define them as cultures,
societies or nations; (4) glocalisation is the notion that removes the fear of many that
globalisation is like a tidal wave, erasing all differences; (5) glocalisation does not promise a
world free from conflicts and tensions, but a more historically grounded understanding of a
complicated, yet pragmatic, view of the world (Khondker 2004, 5).
7. Glocal Forum ‘is an international organization in the field of city-to-city cooperation;
encouraging peace building and international development in the non-governmental sector’. It
emphasises the central role of cities in international relations and subscribes to a glocalisation
vision (http://en.wikipedia.org/wiki/Glocal_Forum). See also http://www.glocalforum.org/
8. According to Pacione, a dialectical relationship between global and local processes in urban
environments operates through (1) de-localisation or de-territorialisation and (2) re-localisation
or re-territorialisation, whereby global influences interact with, and are transformed within, local
contexts (Pacione 2005, 10). He writes, ‘By combining the de-territorialisation tendency of
globalisation and the re-territorialisation of localisation the concept of glocalisation underscores
the dialectic nature of the relationship between global and local forces in the construction and
reconstruction of contemporary urban environments’ (Pacione 2005, 11).
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9. The concept of ‘scale’ is highly debated and not clear-cut within geography. For an insight into
the debate, see the journal Transactions of the Institute of British Geographers NS 30/2005 –
NS 32/2007
10. This has historically given these countries a positive position in conflict mediating and as
especially suitable actors in international peace processes (Keskinen et al. 2009).
11. See http://www.husbyunite.se/
12. Statistics from The City of Malmö Area facts; Statistik och planeringsavdelning, 2008.
13. All names are fictive and the translations are made by the author.
14. Södertälje is a city located approximately 20 km away.
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housing market], Governmental Report IJ2009/1834/DISK.
Towns, A. 2002. Paradoxes of (in)equality: Something is rotten in the gender equal state of Sweden.
Cooperation and Conflict: Journal of the Nordic International Studies Association 37, no. 2:
157– 79.
Vaiou, D., and R. Lykogianni. 2004. Women, neighbourhood and everyday life. Conference Paper
on cohesive neighbourhoods and connected citizens in European societies, Bristol.
Valentine, G. 1989. The geography of women’s fear. Area 21: 385– 90.
———. 1992. London’s street of fear. In The crisis of London BL 301.36421 CRI, ed. A. Thornley.
Velásquez, J. 2007. Förortsfeminismens villkor – en transversell politik [Eng. suburban feminism –
Transversal politics]. Tidskrift för genusvetenskap 3: 57 – 82.
Vuorela, U. 2009. Colonial complicity: The ‘postcolonial’ in a Nordic context. In Complying with
colonialism: Gender, race and ethnicity in the Nordic region, ed. S. Keskinen, S. Tuoir, S. Irni,
and D. Mulinari, 19 – 34. Farnham: Ashgate.
Wacquant, L. 2008. Urban outcasts: A comparative sociology of advanced marginality. Oxford:
Polity Press.
Wimmer A., and N. Glick Schiller. 2003. Methodological nationalism, the social sciences, and the
study of migration: A essay in historical epistemology. International Migration Review 37, no. 3:
576– 610.
Yuval-Davis, N. 1999. The ‘multi-layered citizen’: Citizenship in the age of ‘glocalization’.
International Feminist Journal of Politics 1, no. 1: 119– 36.

ABSTRACT TRANSLATIONS
Mujeres suburbanas y la ‘glocalización’ de lo cotidiano: género y glocalidades en
áreas no privilegiadas de Suecia
Este artı́culo presenta resultados de dos estudios de caso de áreas marginadas de viviendas
en las afueras de dos grandes ciudades de Suecia. Las áreas se han analizado a través
de la óptica de la glocalización de lo cotidiano. El objetivo es ilustrar y profundizar el
conocimiento de los significados y la relación entre lugar, género y transnacionalismo.
El artı́culo pone en cuestión la imagen simplificada de la mujer inmigrante en estas áreas
marginadas como confinadas a lo local y aisladas. Analiza sus vidas cotidianas como
espacios de glocalidad, con especial atención sobre las redes locales y globales, los lugares
de encuentro locales y globales, y las relaciones con las autoridades locales. El objetivo es
difundir nuevos conocimientos sobre las complejidades de las vidas de estas mujeres
en un contexto global-local, que también tiene implicancias para el concepto teórico de
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glocalidad. A través de este concepto de glocalidad, son ilustrados tanto los aspectos
beneficiosos como los negativos de las vidas de estas mujeres en los barrios marginados.
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